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Adi 


Sankara-X 


H. H. Jagadguru Sri Chandrasekharendra Saraswathi Swamigal of 
Kanchi Kamakoti Peetam 


The Greatness of Sankara 


‘The: name acarya is only for 
Adi Sankara Acarya, Now we 
refer tomany as acaryas. For 
example Bhismacarya, Drona- 
chraya and soon. Similarly we 
ascribe this title to others who 


. came after ‘the Acarya suchas 
-Madbvacarya, 


~Udayanacarya 
who wrote on logic, Bhaskara- 
carya who was the author of a 
book on mathematics - thus there 
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are many great ones who have 


. the title Acarya. Which great one 
: is an Acarya ? 


acinotic hi sastrartham acare 
sthapayatyapi acarate 
yasmat tasmad acarya ucyate. 


svayam 


He alone is an acarya who 
after clearly understanding the 
sastras makes the people of the 
world gain their. welfare by 
making them stick to the path 
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in the sastras and also 
f does everything according 
o what is found in the Sastras 
remains in that 
; perience. 





If one knows only the sastra 
he is a merescholar. If he has 
the experience then he becomes a 
jnani, Without all these if one’ 
gives only. instruction to the 
world he becomes a preacher. 
Therefore the name acarya will 
fit only to one who afier himself 
understanding clearly without 
any doubts the teachings of the 
sastras, instructs others to follow 
in that way and also himself 
stays in that experience. 


For each sastra there is an 


acarya. In respect of mathe- 
matical science there is 
Bhaskaracarya. In regard to 


logic there 1s Udayanacarya. If 
it is Saiva-siddhania there is 
Srikanthacarya. For Vaisnavism 
there is Ramanujacarya.. Thus 


there have been many acaryas — 


both before and after our 
Acarya, There were Dronacarya 
and Kripacarya who taught the 
art of archery to the Kauravas 
and the Pandavas and taught 
them the way of goodness. 


’ 


- name and add the 


Those who established siddhantas 


different from that of our Acarya 
are Vallabhacarya, Srikantha- 
carya, Ramanujacarya and 
others. š 


If we want to refer to teachers 
other than our Acarya we should 
say ““Bhaskaracarya, Ramanuja- 
carya’, i e., we must state their 
expression 
Acarya. Only then we will 
think of them. But if. we say 
Acarya, merely, there is no need 
to say Sankara. The word 
Acarya, will refer only to him. 
When we say Acarya without 
any addition, he whom it indi- 
cates—he alone is Sankaracarya. 


There is no need to say Sankara- 


charya. 
Acarya. 


It is enough if we say 


They say that in our Bharata- 


khanda there were fifty-six 
countries. These fifty-six 
‘countries are places where 


_Members belonging to genera- 


' tions studied the Veda, studied 


it from a guru and lived 
according to teachings of the 
dharma-sastras. 
countries which were ‘at the time 
of the Acarya, A 
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Sankara’‘s. 
Service 


The Basic 
Tenets of 
the Hindu 
Religion 


H.H. Sri Jayendra. Saraswathi Swamigal of 


Kanchi Kamakoti Peetam 


; The manner of disposal of -dead 
i bodies by burning or cremation ` 
i is also another special feature 

of the Hindu religion. Other 

religions do not have this practice. 
¿Jn other religions, the dead 
bodies are buried: Of cours”, in 
Hinduism also some dead persons 
are buried. 
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Jn Buddhism and ; 


Jainism, all are not buried but 
some people are burnt also, What 
is the principle behind this cre- 
mation? It is only among those 
who do not accept another birth 
and of those who have no further 
birth, that the dead bodies are 
buried. Those who feel that they 
have no other birth are buried 
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e for Banoi sannyasis, ` sadhus 
and mahapurusas. The bodies 

of these great souls are only 
. buried and samadhi is raised 
over them. In the same way, 
those who do not believe- in this 
theory of rebirth are also given 
samadhi! 


Those who believe. in the 
theory of rebirth are cremated 
when they are dead. The Jivatma 
goes over to another body and 
enjoys in that body, and, there- 
fore, the dead body is burnt 


here. The Jivatma goes on 
to take another birth, and 
experiences joy or sorrow, 


happiness ‘or suffering according 
to its karma. In the case of a 
sannyasi, there isno need fora 
new body, and the same is true 
of sadhus and jnanis. Their 
bodies are buried and they mix 
with the five mahabhutas from 
which they had first come into 
existence by their combination. 


Does this mean that all others 
who are buried also do not have 
rebirth? If they do not believe 

in the theory of rebitth, 
are also given samadhi! This does 
not mean that they will not be 
born again. In fact, nobody ’ 


they. right. 


knows how many more births 
they may have to take. 


Sometimes, people come to me 
and say ‘I am having so much 
of unbearable difficulty. I am 
suffering so- much. Is it not 
beiter for me to commit suicide? 
They may say like this because 
of some family difficulty or some 
chronic diseases and so on. 
They think that after this present 
body goes away, all suffering 
would d{sappear. But actually, 
once this body goes, one-does not 
know whether one will have to 
suffer more or not in one’s future 
life and how many more births 
one may have to take and how 


< much suffering one may have 


to undergo in all those births. 
Once the present body goes, 
whom can the person approach 
and ask? Can he come and 
ask me for advice at that time? 
He may be-at-one place and I 


may be at another. So nobody 
should. think of committing 
suicide. One should learn to 


- put up with the suffering and, 


then everything would be all 
To live till one dies his 
natural death is the proper thing 
to do. Committing suicide isso 
much of sin only, `. 





Extracts from 


- Reason reveals 
‘and contradictions of not only 


Man’s Interest In Philosophy 
REASON INTELLECT AND INTUITION 
V. Subrahmanya Iyer 


Once again, it has to be 
pointed out that Europe and 
America seem to confine reason 
to a part of what is really such. 
It is confounded with intellect 
which is reason limited to the 
experience of waking and dream 
states. Reason is the highest 
court of appeal in the world of 
thought. That intellect is Rea- 
son, working in a limited sp- 
here, is evident from the fact, 
that logic, the science of intel- 
lectual processes, invariably as- 
sumes universality and unifor- 
mity, which the ming derives 
only from Reason. Without this 
assumption, logical process can 
have little validity. Further, 
the limitations 


intellectual processes but all 


` knowledge based upon the frac- 


tional data of single or double 
states. And the intellect, when- 


„ever it rises to its original level 
as Reason, frankly admits its 


inherent defects; nay, even points 
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“<The Philosophy of Truth of Tatvagnana’—3 





to asomethIng unknown beyond 
itself. 

Many a thinker when he be- 
comes alive to this feature of 
the intellect, jumps, as one mi- 
ght, out of the frying pan into 
the fire, to intuition which only 
claims exemption from the 
criticism on account of intellect 
or reason. Reason points out: 
the vagaries and contradictions 
of intuition also. And know- 
ledge based on it disappears, 
like that based on intellect, in 
deep sleep. Intuition . being 
something ‘“‘known’’, has vali- ` 
dity only in the single state 
of eitber waking or dream. 
But those that know that the 
intellect is only reason cribbed 
or cabined, seek to free the 
intellect, instead of appealing 
to intuition. This freeing pro- 
cess is what is known in India 
as ‘‘purifying’”’ the intellect, or 
“sharpening” it, Or making it 
“one-pointed”. As this process 
brings the intellect nearer its 
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the former. In India, therefore, 
philosophy is based solely upon 
= Reason, not authority, tradition, 
revelation, intuition and the 
like, though all these with their 
data are needed for enabling 
one to rise from intellect to 
reason. It is the sole function 
of Reason to detect and elimi- 
nate the cause of error whether 
of intellect or of intuition, 


What is instinct at a lower 
level is intuition at a higher. 
Intuition is the natural or raw 
knowledge yet untested by Intel- 


lect as to its truth value. {n- 
tellect tests it by combating 
intuitive experiences of the wa- 
king and the dream states, 
Intuition implies a something 
known and therefore implies a 
‘Duality’ which 1s the field of 
‘Intellectual’ criticism. Whereas 
reason, which comprehends deep 
sleep also rises above duality 
and compares intuition with 
deep sleep experience as well. 
Reason declares intuition to be- 
Jong to the sphere below the 
ultimate truth, i. e, to the world 
of Duality. Reason negates 
all duality in seeking the ulti- 
mate truth or truth beyond all 
doubt. 


..000.... 
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Circumstances form the Character 


Circumstances torm the Charact 
g M- Balakřishng Nairo 


Man forms his character out of good and bad, misery ; 


and happiness. 


Anyone who is constantly used to bad 


words, thoughts and actions makes him a bad man. These 
bad impressions are always active in him producing evil. He 
will unknowingly do bad actions unlike a man Who used to 


do good even unknowingly. 


ea 


tes 
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Hinduism-18 


(Explained for the questioning modern youth) 


Dr. V. Krishnamurthy 


The path of Devotion or 
Bhakti is the path that is us- 
ually associated with any Teli-. 
gion. In fact, by tradition and 
usage, religion and devotion are 
sò much intertwined in their 
connotation that the words ‘reli- 
gious devotion’ and ‘religious 
zeal’ stand for the superlative 
states -of devotion and zeal. 
Bhakti is intense devotion. This 
is the stage where, a man rea- 
lises that morality is not ‘all 
there is to life. Beyond the 
moral pinnacles of perfection 
one looks for something which 
touches him on the emotional 
and mental plane. Morality 
and ethics are only the first steps. 
Just asa gateway toa temple is 
not the temple, morality is only 
a gateway to religious life. Man’s 
mental anguish very often seeks 
some one in whose embrace he 
can-seek solace and relaxation. 
First it is nature that strikes him 
as superb, but on a scientific 
and rational’ analysis he disco- 
vers. that Nature follows cer- 
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tain permanent patterns called 
the Laws of Nature. Very 
soon one finds that however 
deep one penetrates into these 
laws, there is always something 
deeper. Long before such a 
deep penetration into the heart 
of Nature, man postulated the 
existence of a Cosmic Power 
which is the motive force’ be- 
hind every expression of Nature 
in the form of the five elements 
Space, Air, Fire, Water and 
Earth. This Cosmic Power 
was called God. 


QUESTION: So, is God no- 
thing but Nature with a 
Capital N? 


Let us.not conclude too soon. 
The concept of God in Hind- 
uism is too complex to admit 
such a naive explanation, Every 
physical expression amenable to 
sense-perception is nothing but 
an expression of the Divine. 
In other words, everything that 







u see, hear, touch, smell or 
taste is Divine—that is, coming 





Re 


God, you cannot ascribe an 
‘individual name and form to it. 
The moment, you delineate 
God by one name or form you 
have circumscribed Him and li~ 
mited Him by the shallowness 
of wordly expressions and ima- 
gery. In fact, anything that 
has name and form is a crea- 
tion of our mind. Try to think 
of something which has nei.her 
name or form. Even supposedly 
abstract concepts like colour 
are not any more abstract in 
our scientific understanding of 
the world; and they have name 
and form. Even qualities like 
honesty and fairness can be 
recognised and talked about only 
by. their names. Without name 
and form there is nothing that 
exists. But all that exists has 
a common factor that subsists 
as a substratum in all. Just as 
all gold ornaments, though diffe- 
rent in name and form have gold 
as their commonality of content, 
just as all clay toys, though 
distinguishable by their name 
and form, are not distinguishable 
as clay, just as the movie sc- 








‘from God. Since everything is, 


and formless, 


reen is the base for all the 
drama that is superimposed on 
it while the screen itself js 


unsullied by any of the turmoil 


that takes place on it—so also 
the substratum of Divine Exis- 
tence called Brahman permeates 
everything in the World and 
that being the common content 
of all that has name and form 
has no name or form forit- 
self. Upanishads speak of it as 
‘Tnat? in the neuter gender, 


‘This is the God, or more pre- 


cisely, the Godhead of Hinduism. 
It is the source of all force, 
of all energy, and of all power 
not only in Nature but in all 
beings, including humans: 


Question; But if this is the 
Ultimate Godhead of Hinduism 
why do we have practices - of 
Hinduism like idol worship, for 
example, which totally contradict 
the concept that God is name- 
less and formless? 


Exactly. Godhead is nameless 
But just as we 
gave a name ‘Brahman’ to it in 
order to talk about it we could 
as well have given any other 
name to it.” Here com:s the- 
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uniqueness of Hinduism. No 
name or form will describe Him 


fully. Therefore, say the Vedas, 
allnames and forms are His: 
An idol is only symbolic of 
this statement that all names 
and forms are His. Call him 
Allah, call him Rama or Param- 
eswara—all names are His. Hin- 
_duism carries this rationable to 
conclusion and hence it is that 
its logical find the plethora of 
Gods and. Godesses. If you 
mistake them to be distinct 
divinities, each powerful in its 
own realm and warring with each 
other for supremacy, as an un- 
wary reader of the Puranas will 
probably believe, then you have 
missed the central teaching of 
Hinduism. EKAM SAD VIPRA 
BAHUDA VADANTI: There 
is only one Reality, one Truth— 
the Wise speak of it in several 
ways. Since Godhead transcends 
all human descriptions the concept 
becomes so sophisticated and 
complex that the common ordi- 
nary mortal needs something 
more concrete to cling on to. 
This is where a human form or an 
idol enters the picture. 


An idol serves the same pur- 
pose to the common man as a 
flag does to an army. Hinduism 
clearly lays down that mental 
worship is superior to the wor- 
ship of the images. It must be 
admitted that all worship is 
idol worship. The primitive man 
makes a scrawl of a head on: a 
wall:and calls it God. The civi- 
lised man shuts his eyes and 
imagines an anthropomorphic 
image with arms and legs and 


` calls it God. Both are idols. The 


difference is not onc of kind but 
only one of degree. Hinduism 
has the courage to say so, it has 
also the humanity to admit with- 
in its fold even those who cannot 
rise above grossly concrete forms 
of God. A common labourer 
and an intellectual scholar 
require different concepts of God 
to satisfy them. So Hinduism 
declares that each can worship 
whatever God suits his compet- 
ence and stage of spiritual evolu- 
tion, which will be trans- 
parent from his mental tenden- 
cies. 


(to be continued) 


—0— 


It should be remembered that some persons who are found 


‘lemishless at the initial test may become corrupt later, on 


account of the position they hold.. ; 
5 f Small Loles 9 
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oa from lectures on 


RAMAYANA-85 


Rt. Hon, V.S. Srinivasa Satri 


- Then, those that read the 
Ramayana and know the story 
will see at once that Sugriva was 


indispensable to the conquest of . 


Lanka, whereas Vibhishana was 
not expected at all. He comes 
‘there just before the bridge is 
constructed, and we almost think 
that while he came there on his 
own account and was highly 
useful, it could not be said that 
Rama found him absolutely 


essential for the campaign. , He j 


gave great assistance. In fact 
his assistance was of the 
highest importance in particular 
difficulties but it could not 
be said that it was indispensable 
and was as great as in the case of 
Sugriva. 

Then, Sugriva was unware of 
Rama’s greatness. He did not 


know who he was at first. When . 


Rama said, “J shall assist you,” 
Sugriva s-emed sceptical of 
Rama’s ability to assist ‘him. He 
was not sure that Rama could 
stand. before his brother Vali. 
Therefore he asked him to prove 


his strength.and his skill in war. - 
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He was not satisfied until the 
first and second proof were given. 
In the case of Vibhishna, he had 
full knowledge of Rama’s great- 
ness, his prowess a his moral 
worth. 


Thenin the case of Sugriva, 
there was not much todo before 
the coronation. Vali was killed 
on the very day the test was 
completed. 


The whole thing was so swift. 


and sudden, they became friends 
Rama proved his skill in war, 


Sugriva challenged his brother ~ 
there was no great wa: as in the . 


case of Ravana. The bridge hai 
to be constructed and sev. ral 
days were spent before Ravana’s 
army was dispersed and destroyed, 
and his brother and his sons and 
prest generals were disposed of, 
‘and he himselt was the last m:n 
to disappear from the scene. In the 
Case of Vibhishna therefore there 
was 4 considerable inte:val and 
a good deal of time for doubt 
and misgiving, and Vibhishana 
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would have to live on promises. 
That is why Rama said, “I make 
you this promise. Do not think 
that because there are difficulties, 
I may not carry out my promise. 
It may take time. Great trouble 
has to be undergone before you 
can become king. Still, in order 
to show that Iam in earnest, I 
will make this token abhisheka 
and convert it into a real one as. 
soon as your brother is destroved. 
In the case.of Sugriva there was 
no need at all to live on promises. 
The promise was made and at 
once fulfilled. That, I- think, is 
sufficient to explain why in one 
case there was a token corona- 
tion and the other there was not. 
Also look at the part played 
by the coronation itself. In the 
case of Sugriva; all his services to 
Rama, that is, all his duties - by 
the pact between him and Rama, 
‘came to be fulfilled after the 
‘coronation. The search for 
Janaki takes place after it. But 
in the case of Vibhishana there 
was nothing to be done after the 
coronation. 
Only one word more about 
contrast which is instructive. 
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While I have said so much which 
might seem to imply that Sugriva 
stood higher than Vibhishana, I 
will conclude with this observa— 
tion which, I think, is abundantly 
May be, Sugriva had 
higher status, and he was consi 

dered to be of the same rank as 
Rama, though he himself, -you 
may remember, calls himself as 
dasa of Rama. He says, “Rama 
treats me as if I were his ally but 
Jam only his dasa”. That only 
shows that Sugriva had a proper 
sense of modesty about him. In 
the case of Vibhishana, perhaps 
the status might have been not so 
much on the same footing, but 
I am fully persuaded by the lan- 
guage used and by their relation- 
ship, that he enjoyed the preater 
love, the greater confidence at 
the hands of the Ayodhya bro- 
thers. It is only in the Uttar 
kanda that mention is made of 
his award that Vibbishana had 
of an unusual character, by his 
association with Rama, that he 
became a chiranjivi. That is one 
of our universal beliefs among 
Hindus, that he is one of the 
great chiranjivis. 


—o0o0— 
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- Bhagavan Ramana Maharshi’s Arunachala Siva 


Dr. T.M.P. Mahadevan 


bhautika mamudar pararrunalumun 
bhavisukan duravaru larunacala 


O Aruacala ! Rid of the attach- 
ment to the body made of the ele- 
ments- let me ever behold Thy 
splendour and be united with it 
through Thy Grace! 


What conditions the soul and 
makes it limited is its attachment 
to the body. The body—even 
the mind—is a product of the 
elements which constitute the 
not-self, On account of nescience 


. Grace which is the 


the soul thinks ‘Iam the body; 
the body is mine’. It is this false 
identification that involves the 
soul in transmigration, When this 
false identification is removed, the 
soul realizes its true being in 
the non-dual Reality, Brahman. 
Brahman is sat, cit, ananda, 
the supreme splendour. The 
Soul is the same splendour appa- 
rently imprisoned. When _ this 
imprisonment is removed through 
same as 
knowledge, the soul realizes the 
truth of non-duality. 


—o0o— 


Pilfering, stealing, deceiving, profiteering, 
appropriating the found and unclaimed articles 
— these are all marks of covetousness. 
Man must earn his: living by honest means. 
He must be satisfied with his own earnings. 
ia This is non-covetousness. 


eS 


AA 
AE ENA ; 
( ae Mother Nature is bounteous to the man 
as A oe {who is established in non-covetousness 
Reig Gri: 


_— YouaPhitosophy- 
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He is OK Are We? 


Kumari U. D. Sadhapa 


“Have you seen God??? was 
the question put bya youth to 
any religious person’he saw. The 
youth was Narendranath—born of 
Viswanath Datta and Bhuvanes- 
wari during the late 18th Century. 
Later he came in touch with 
Sri Ramakrishna of Dakshineswar. 


He put the same question before - 


him. Naren was surprised, rather 


stunned by the positive reply he - 


got. Ramakrishna also added 
that he could see God more 
clearly than Naren who stood in 
front of him. Naren was not 
convinced, as he was educated in 
the west and hence had grown to 
be a rationalist. 

In one of Ramakrishna’s dis- 
courses Naren had heard him say 
that he could not stand the touch 


of money. To test that Naren 
put a silver coin under 
Ramakrishna’s mattresses. 


Unknowingly Ramakrishna sat. 


on it and got up with a start 
saying that his body was burning. 
Then he removed the mattresses, 
discovered the coin, removed it 


‘and started his discourse. This 


incident proved that he was 
divine. 


Still Naren could not believe 


all that Ramakrishna said 
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because his desire had not been 
fulfilled. One day Ramakrishna 
called on him, touched him asd 
ordered him to look into his face 
cloxel?. As he looked, the whole 
world seemed to explode into 
light. Naren felt that his con- 
sciousness had been illuminated 
to the very depths. He sat 
dazed at the sight of the whole 
creation Ramakrishna had shown 
him. 

After this incident Naren’s 
life had sharp turning point. He 
who had refused to believe the 
very existence of God was now 
anxious tobe absorbed in God 
all the time. Ramakrishna fell ` 
ill and so Naren took charge of 
works of Ramakrishna, A medical 
report read’ that Ramakrishna 
had cancer in his throat. From 
then Naren. attended on him 
regardless of day and night. One 
day Ramakrishna called him and 
placed his hand on his head, 
blessed him saying that all 


he possessed belonged to Naren 
thereafter. Naren felt that 
infinite energy had surged through 
him. Then the man whom Naren 
considered as God cast his mortal 
body. After getting the blessings 
of Sri Sarada Devi, wife of` his 
Guru, Naren set out preaching. 
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‘out and so he travelled from, 
place to place giving discourses. 





At Porbandhar, the Prime Minister 


of the state wanted Naren to 
attend the parliamentary meeting 
at Chicago, to impart the value 
of Hinduism to the west, which 
they have mistaken to be a mere 
collection of superstition. Naren 
agreed and Maharaja of Khetri 


offered him financial help. After . 


this Naren came to be known as 
Swami Vivekananda. 

With great difficulty, Swamiji 
founded the Parliament of Religions 
at Chicago. There a great number 


of people were waiting to give ' 


speeches. After long winded 
speeches came his turn. His very 
first words, ‘‘Sisters and brothers 
of America!” earned him a huge 
applause. His explanation of 
what God meant to the Hindu 
mind enthralled them. He said, 
“Creation and creator aré two 
lines without beginning or end 
running parallel to each other. 
God is every where, pure formless 
Almighty and All merciful., To 
be a perfect man, one should live 
like a lotus leaf, which grows in 


water, but is not moistened. by - 


water, (like wise), the heart to 


“He wanted to see India through- , 


God and hands to work. To 
such a man all religions from the 
lowest fetishism to the highest 
absolutism means so many 
attempts to the human soul to 
grasp and realise the infinite, 
determined by the conditions of 
its birth and association and each 
of these marks a stage of progress. ` 
Swamiji also told them concep- 
tions of Hinduism. The idea of 
rebirth or Karma is also one such 
conception. This principle states 
that every soul is a circle whose 
circumference is nowhere, whose 
centre is located in the body and 
that death means the change of 
this centre from body to body. 
He also told them that the whole 
Ovject of Hinduism is to struggle 
to become perfect, so that the 
Hindu can reach the Absolute. 
The fact that there. was never a 
time when there was no creation 
brought Vivekananda nearer to 
Ramakrishna. The proof is as 
follows. Vedas say that creation is - 
without beginning or end. 
Science has proved that cosmic 
energy is always the same. If we 
say that nothing existed at first; 
how did so much energy come all 


of a sudden? So the above state- 
ment is true. 


See 
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What -Srimad Bhagavatham 
Means to Me - 78 


B. Sundarkumar 


As his kith and kin left him, 
one after the other, Gajendra 


‘cogitated thus : “None can save 


me in my present predicament. 
The Supreme Lord alone is my 
refuge in my hour of need, He 
who is the refuge of the devas 
themselves, He, . secing whom, 
Death itself runs away in fear. 
Deciding thus, and impelled by 
the merit accumulated in his 
previous birth as the king 
Indradyumna, -Gajendra burst 
forth in a spontaneous 
of praise, eculogising the Lord 
and seeking’ succour. With each 
word, he plucked a lotus flower 
from the pool and offered it 
to the Lord. 

“Praise be to Him from whom 
this universe has emanated, to 
Him who inheres in all objects 


as their indweller, and in whom 


all: life finds eternal rest. To 
Him- who is the material and 
cause of the entire 
galaxy of words, to Him who 


manifests Himself as the world 


of variegated names and forms, 
to that Primordial cause of the 


` Universe, I bow down. again 
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and again. My prostrations to 
the One without a second, who 
is attainable by selfless endea- 
vour, who while being the cause 
of all things sentient and insenti- 
ent, is Himself beyond all cause 
and effect. He is beyond the ` 
reach of those who are ever 
attached to their kith and kin 
ensnared by the bonds of: the 
material World. But great saints 
and sages, liberated from the 
cyclic chain of births and deaths, 
meditate on Him, installing Him 
with devotion in their hearts. 
He is the object of adoration 
of those who seek the four 
goals of human existence — the 
purusharthas - Dharma, Artha, 
Kama and Moksha. Those who 
immerse themselves in His glory 
seek nothing else; they only 
aspire for solitude and His 
Grace. That Lord alone is my 
refuge. He to whom I now 
prostrate, is neither man nor 


beast, neither man nor woman, 


neither demon nor angel, neither 
guna nor nirguna ; He is present 
within all these and yet is beyond 
all these. To that supreme Lord, 
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devotees, I bow down again 
and again.” $ 
Hearing this piteous prayer of 
His beloved devotee, Lord 
Narayana immediately mounted 
Garuda and rushed forth with 
‘incredible speed. The poet tells 
us how He found that even 
the matchless speed of Garuda 
did not suffice and rushed forth 
with the speed of His incom- 
parable mercy. Gajendra saw in 
a moment the Lord approaching 
him. “Alas !” thought he, “I do 
not know what to do. Here is 
the Lord rushing to my succour, 
and I do not have anything to 
offer Him.” Lamenting thus, he 
espied a single lotus flower in 
full bloom, that remained in the 
pool, and plucking it with his 
trunk, offered it to the Lord 
with eyes brimming with tears 
and a heart seeped with devotion. 
The Lord immediately aimed 
His discus at the crocodile, and 
lifting Gajendra with His divine 
hand, blessed him. ‘‘Those who 
get up in the wee hours of the 
morning and recite this great 
stotra sung by you, are expiated 
of all their sins. And to those 
who contemplate on Me My 
divine mount, Garuda, you, 
this: divine pool or the 
crocodile who held you in a 
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‘who always rushes to save His 


vicious grip—to those who medi- 
tate on any of these, I shall 
youchsafe my darshan during 
their last moments,’ Taking 
Gajendra along with Him, the 
‘Lord left for His divine abode. 

It is significant that only in 
the case of two stories in the 
Srimad Bhagavatham, the Lord 
has Himself spelt out the 
phalasruthi-in the case of 
Gajendra and Kaliya. 


The story of Gajendra is a 
great allegory; it illustrates a 
great spiritual truth. Gajendra 
typifies the individual jeeva -who 
is pulled into the murky pool 
of samsara by his ignorance- 
induced relationships in this 
world. Like the crocodile, the 
husband draws his wife into the 
vortex. of samsara; she too 
draws him in turn. Parents, 
out of their deep attachment 
to their children, ‘drag them 
into worldly bondage, and vice 
versa. Thus the cycle of attach- 
ment and the resultant bondage 
perpetuates itself, 
to spiritual bankruptcy, Amidst 


His scenario of gloom, the only : 


glimmer of hope is the Grace 
Divine. Like Gajendra, we too 
can sincerely and devoutly pray 
to the Lord; He will surely 
Tush forth to rescue us from 
the abyss of ignorance and 
darkness into which we have 
Wittingly or unwittingly fallen. 
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Sage and Society 


N. Hariharan 


Hard-boild rationalists with 
their deep distrust of mysticism 
question the practical usefulness 
of brahma-jnanis (realised souls) 
to society at large and regard 
them, at best, as idle cranks. 
With their penchant for 
perceptible, concrete results, they 
rate  obstreperous busybodies 
called social workers higher 
than silent sages who, in their 
profound . stillness of spiritual 
communion, appear to them as 
a puzzling mystery, quite 
irrelevant to terrestrial ‘life. The 
truth, however, is that realised 
souls are the greatest benefactors 
of humanity. Possessed of flawless 
spiritual puissance, the sage, 
though silent and still, acts as 


a mighty catalyst and exerts,” 


on society, a leavening influence, 
which, -though : immediately 
imperceptible, express itself, in 
the Jong run, in the higher 
culture and ethos of society. 
A spiritual dynamo of tremendous 
power, the mute sage is a mighty 
deterrent against moral depravity, 
is infallible insurance against 
fraud and violence and an 
irresistible -force for the 
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promotion of sattvic disposition. 
The very presence of the sage 
is a sure guarantee against moral 
retrogression and rids the air 
of all moral stench. Through 
his casual glance and cryptic 
utterance, the sage works, in 
a trice, miracles of social good 
which an army of social workers 
cannot hope to accomplish even 
in several lives. If the social 
worker is a drop of honey. in 
a tiny flower, the sage is a 
honeycomb- all sweetness. 


Once, a hunter was hunting 
animals in a forest. His expert 
arrow could kill many beasts 
but a boar escaped ‘his deft 
shaft and ran away. The 
determined hunter, along with 
his dog, gave the quarry a hot 
chase. The frightened boar 
managed to plunge into a tangled 
bush and lay there concealed. 
But, the relentless hunter 


. showered a rain of arrows oD 


the bush. The panicky boar 
sprang out of the bush and 
swiftly climbed up a nearby 
hill and soon reached its top. 


The hunter in his insatiable 
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lust for violence, pursued the 
boar with cruel resolve. Having 
reached the top of the hill, 
the boar for some 
reason, shed all its fear and 
lay down quietly. The cruel- 
hearted hunter went near the 
boar and stood still, Somehow, 
his innate murderous impulse 
seemed to -have taken sudden 
leave of him and the hunter 
was a picture of affability and 
peace. The cool breeze, the 
verdant vegetation, and the 
crystal-clear ponds that shone 
like mirror in the lambent 
rays of the sun gladdened his 
heart. Presently, he forgot 
himself and began to sing 
merrily. His dog too began to 
jump and play. He was not 
even aware of the passage of 
time. At last, he climbed down 
the hill and went home. That 
night, he could not sleep. He 
could not fathom the mystery 
of sudden change that came 
over-him. He had pursued the 
boar with grim determination to 
kill it. He had climbed up the 
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hill and gone near the boar. 
He sang and danced but failed 
‘to hit the boar, though near at 
hand. What could be the reason? 
Was there anything special about 
the spot? The hunter could not 
solve the riddle. Next morning, 
out of sheer curiosity to know . 
More about the mysterious spot, 
the hunter climbed up the hill and 
reached its top. As he observed 
the spot With a keen eye, he 
could notice. the tomb’ of a 
Sage. Here, now, was the key 
to the riddle of sudden change 
that swept over him and made 
him pacific and benevolent. The 
very proximity of the tomb of 
a sage drove out all evil 
thoughts from his heart and 
Virtues like love, peace ‘and 
selfless service to others found 
instant lodgement in his heart. 


If the mere tomb of a sage 
Were to possess such a great 
Power, what shall we say of 
the glory of brahma-jnanis 


living as adorable jivan-muktas 


amidst us, frail mortals? 


o—¢ 


When any act is found to. be inevitable, - after 
deep thought, it is good to finish it without 
else, there will be eyil Consequences,  —s_¥:—_. 
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Mahabharata-XXXVIII 


BHIMA AND HANUMAN 
C. Rajagopalachari 


DRAUPADI used to complain 


. frequently: “This Kamyaka forest 


is not beautiful without Arjuna. 
I find no joy in life in the 
absence of Arjuna.” : 


The other Pandavas shared 
Draupadi’s -wretchedness at 
separation from Arjuna, who 
had gone to the Himalayas in 
quest of divine weapons. 


Bhimasena told Draupadi: 
“Blessed lady, J myself feel 
the same about Arjuna and what 
you say makes me. thrill with 
love and sympathy. Bereft of 
Arjuna, this beautiful forest 


. seems desolate. My mind can 


know peace without seeing 


_ Arjuna. Sahadeva, how do you 


feel?” 


Sahadeva said: “‘This hermitage 
seems to be 


a change of scene will help 
us to bear the pain of separation 
better.” 5 


Yudhishthira addressing his 


priest Dhaumya said: “I have 
‘sent my younger brother Arjuna 


‘Kamakoti Vani 


=a 


empty without — 
Arjuna. We shall try whether 


` to win divine weapons. That 


dauntless and dexterous hero 
kas not yet returned. We have 
sent him to the Himalayas to 
get from Indra, the king of 
gods, weapons with which we 


‘could conquer Bhishma, Drona, 


Kripa and Aswatthama, since it 
is certain that these heroes 
will fight on the side of the 
sons of Dhritarashtra. Karna 
knows. the secret of divine 
weapons, and his surpreme wish 
is to fight with Arjuna. I have 
sent Arjuna to gain Indra’s 
grace and get weapons from 
him as the Kaurava heroes can 
be defeated by no other means. 
Having sent him on a very 
difficult errand, we cannot live 
here happily, for we miss him 
in all our accustomed haunts. 
I wish to go elsewhere, tor 
that may enable us to bear 
the separation better. Can you 
suggest where we could go?” 


Dhaumya described many 
forests and holy places. The 
Pandavas went round those 


places to relieve themselves 
to some extent from the pangs 
of separation. They spent many 
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years in this pilgrimage and 
E in listening to the traditions 
which sanctified each shrine. 
Draupadi would often feel 
exhausted by having to traverse 
mountains and forests. Bhima, 
sometimes helped by his son 
Ghatotkacha, would serve and 
encourage them and make their 
labours easy. 


In the course of their wander- 
ings’ through the Himalayan 
regions they came to a ‘terrible 
forest where the path was rifgged 
and steep. Yudhishthira was 
worried and told Bhima that 
the way would greatly distress 
Draupadi but that he himself 
would go on accompained by 
Nakula and the sage Lomasa. 
He suggested that Bhima and 
Sahadeva should. stay behind at 
Gangadwara with Draupadi. 


Bhima would not agree. He 
said that the pain of separation 
from Arjuna ought to have 
taught his brother how much 
he would suffer if he was parted 
from Sahadeva, Draupadi and 
Bhima. Besides, Bhima could 
not leave Yudhishthira alone 
in this forest infested with 
rakshasas, demons and wild 
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animals. The -way was hard, 
but he could easily carry 
Draupadi across the most 
difficult parts of it. He could 


carry Nakula and Sahadeva 
also. : 


When Bhima said these words 
Yudhishthira embraced him and 
blessed him and wished him an 
increase} of physical strength. 


Draupadi smiled and said, 
addressing Yudhishthira ‘*No 
one need carry me. I can walk. 


Do not be anxious about me.” 


They reached Kulinda, ‘the 
kingdom of Subahu, on the 
Himalayas. They accepted the 
honours rendered to them by 
that king. and rested there 
awhile, Later on, they went 
to the charming forest of 
Narayanasrama and halted there. 

One day, a breeze that blew 
from the north-east wafted a 
beautiful flower near Draupadi. 
Draupadi took it in her hands 
and was so charmed with its 
fragrance and beauty that she 
showed it rapturously to’ Bhima. 
“Come and see this flower.: 
What.. a sweet fragrance! How 
charming! I shall hand this 
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. of that plant. 


over to  Yudhishthira. Bring 
some fiowers of this kind. 
We should grow this 


padi ran to give the flower 
to Yudhishthira. 


Anxious to please his beloved 
Draupadi, Bhima went in quest 
He went alone 
in the direction from which 
the fragrance seemed to be borne 
by the breeze, without wasting 
a thought on the wild beasts 
that crossed his path. 


He presently came to a garden 
of plantain trees at the foot 
of a mountain, and’ there he 
saw a huge monkey 


like blazing fire, which lay 


right across his path blocking 
it. He tried to frighten the 
animal out of his way by 


shouting at it; it only half opened 


its eyes lazily and drawled: 
“I am indisposed and so I 
am lying here. Why did you 


wake me? You are a wise human 
being and I am mere animal. 
It only proper that the rational 
man should sbow. mercy to 
animals as inferior creatures. 
I am afraid you are ignorant 
of right and wrong. Who are 
you? Whither are . you bound? 
It is not possible to go further 
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plant. 
in our Kamyaka forest.” Drau-, 


‘tall talk? I 
hero, a descendant of the Kuru 


shining - 


along this mountain path which 
is the path of the gods. Men 
cannot cross this limit. Eat 
what you like of the fruits of 
this place and if you are wise, 
go back in peace.” 


Bhima unused to being taken 
so lightly, grew angry and 
shouted: “Who are you, yourself, 
you monkey, that indulges in such 
am a kshatriya 


race and a son of Kunti. 
Know that I am the son of 
the Wind god. Now move 


away from the path or stop 
me at your peril.” 


Hearing these words the 
monkey merely smiled and said: 
“ I am, as you say, a monkey, 
but you will come to destruction 
if you try to force a way.” 


Bhima said: “I do not want 
your advice and it is no con- 
cern of yours if I go to destruc- 
tion. Get up and move out 
of the way or I will make you.” 

The monkey replied: ‘‘I have 
no strength to stand up, being 
but a very old monkey. If 
you have to go at any cost, 
jump over me y 


Bhima said: ‘‘Nothing could 
be easier but the scriptures 
forbid it. Otherwise I should 


jump over you and the mountain. 
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= in one bound, like Hanuman, 
= crossing the ocean.” 


The monkey remarked as 
though in surprise: “O best of 
men, who is that Hanuman who 

crossed the ocean? If you know 
his story, enlighten me.” 


Bhima roared and said: “‘Have 
you not heard of Hanuman, 
my elder brother, who crossed 
the ocean, a hundred yojanas 
in breadth, .to seek and find 
Sita, the wife of Rama? Iam 
equal to him in strength and 
heroism. Well, that is enough 
talk, now get up and make 
way and do not provoke me 
to do you some harm.” 


The monkey answered: ‘O 
mighty hero, be patient. Be 
gentle as you are strong, and 
have mercy on ‘the old and 
weak. I have no strength to 
rise up as I am decrepit with 
age. Since you have scruples 
in jumping over me, 
move aside my tail and make 
a path yourself.” 


Proud of his immense strength, 
Bhima thought 
monkey out of the way by 
its tail, But, to his amazement 
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“the spirit- 


kindly: 


to pull the . 


he could not move it in the least, 
though he exerted all his strength. 
He set his jaws and strained 
every muscle till the very sinews 
cracked and he was covered with 
perspiration, but, still, could 
not move that tail the least, a 
little bit up or down or side- 


ways. In shame, he bent down 
his head, and then asked in 
a chastened mood: ‘‘Who are 


you? Forgive me and reveal 


to me whether you are a 
siddha, god or  gandharva.’’ 
Bhima like most strong men, 


was all respect when he saw one 
stronger than himself, and spoke 
like a pupil addressing his master. 


Hanuman replied: “O migbty 
armed Pandava, know that I 
am your brother, even that 
Hanuman, the son of the Wind 
god, whom you mentioned a 
little while ago. If you go on 
this path, which is the road to 
world where the 
yakshas and the rakshasas abide, 
you will meet with danger and 
that is why I stop you. No man 
can go beyond this and live. But ` 
here is the stream with its depths 
where you can find the Saugan- 
dhika plant you came to seek.” 


Bhima was transported with 
delight: “I count myself the 
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most fortunate of men in that 
[have been blessed to meet my 
brother. I wish to see the form 
in which you crossed the ocean,” 
and he prostrated before Hanu- 
man. 


Hanuman smiled and began to 
increase the size of his body 
and stood four square to the 
world like a mountain, seeming 
to fill the landscape. Bhima 
was thrilled at actually seeing 
that divine form of this elder 
brother, the mere description 
of which had till then filled 
him. with wonder. He covered 
his. eyes, unable to bear the 
dazzling light radiating from that 
figure, 7 


Hanuman said: ‘‘Bhima, in 


‘the presence of my enemies, 


my body can grow still more.” 


And Hanuman contracted his 
body, resuming his former size. 
He tenderly embraced Bhima- 


sena. 


Bhagavan Vyasa says that 
Bhima felt completely refreshed 
and became much stronger than 
before by the embrace of Hanu- 
mani 


Hanuman said: 
to your abode. 
whenever you are in need. f 
felt the same delight when I 
embraced you that I had in times 
of yore when I- was fortunate 
enough to touch the divine 
body of Sri Rama. Ask any 
boon that you like.” 


“O hero, go 
Think of me 


Bhima said: ‘Blessed are the 
Pandavas for I have had the 


_ good fortune to see you. Inspi- 


red with your strength we are 
sure to conquer our enemies,” 


Hanuman gave this parting 
blessing to his brother : 


“While you roar like a lion 
in the battlefield, my voice shall 
join yours and strike terror into 
the hearts of your enemies. 
I shall be present on the flag 
of the chariot of your brother 
Arjuna. You will be victorious.” 


out to 


Hanuman pointed 
Bhima the stream hard by, 
where grew the Saugandhika 


flowers he had come to seek. 
This put Bhima at once in mind 
of Draupadi who was waiting 
for his return, and he collected 
the flowers and returned to her 
without delay. 


—oQo—' 


Kamakoti Vani 


23 







The Princess Who Refused To Marry 


P.J. Mascreen. 


- Inthe olden days there lived a 
righteous King named Chandra- 
sena. He was the ruler of Lanka. 
The chaste and beautiful Guna- 
vati was his Queen. The pretty 
Princess Mandodary was their 
daughter. She grew up like the 
waxing moon. When she was ten 
years old her father began to 
seek a suitable prince for her. 
The king of Madura had a 
handsome son named Kambu- 
greeva. He was a virtuous and 
learned prince, Hearing of the 
good qualities of Prince Kambu- 
greeva, Chandrasena made up 
his mind to bestow his daughter 
on him and spoke to the queen 
about his desire. Gunavati told 
her daughter about the matter. 
The princess answered: ‘‘Mother, 
you are so kind and affectionate 
to me. Why do you want me to 
jump into a vortex of suffering 
and vexation? Married life is 
troublesome and annoying and I 
do not wish to enter that state of 
life. | am not going to receive 
anyone as my husband. I have 
decided to live asa virgin free 
from the trammels and travails 
of matrimony and devote my 
entire life for the worship of 
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God. © good mother, in the 
unreal and troublesome processes 
of this present life dependence on 
another person is a sad state. 
“Learned men say that by 
renouncing desires we attain 
moksha (salvation). I shall lead 
an independent life and obtain 
moksha. 1am not in need ofa 
husband. At the time of marriage 
I have to-take the vow in front 
of the sacred fire that I shall 
always be under subjection to my 
husband. That is not enough. If 
you want to lead a peaceful life 
in your. husband’s home you 
have to be subservient not only 
to your husband but also to 
every one from your mother-in- 
Jaw to the lowest menial servant 
in the family. It is a sad state to 
be your husband’s servant. It is 
possible that the husband may be 
captivated by other women and 
bring them home as their wives. 
Has the wife the power to prevent ` 
this? What shall I say of the’ 
sadness caused by living with 
other wives? The husband will be 
under the influence of the one 
who is very shrewd and the 
scaffold shall be for the simple 
and honest one. The husband may 


Kamakoti Vani 





be dipleased; perhaps there may 
be beatings ‘and thrashings; there 
can be no greater sorrow for a 
chaste wife than this kind of ill- 
treatment. I have heard that 
Dhruva son of Uthamapatha had 
a step-brother ‘named Uthama 
and that King  Uthamapatha 
abondoned his chaste wife in the 
jungle. Men are like that. If 
tomorrow’ they see a fair—skinned 
woman, they would totally ignore 
the chaste wife at home. If the 
husband predeceases the wife, 
her sufferings will be indescri— 
bable. Ah, whata terrible misery 
is widowhood. The sight of a 
widow is considered inauspicicus, 
If the husband proceeds to some 
distant place, it will be another 
source of sorrow in married life. 
Do not try to push me, your 
darling daughter, into this abyss 
of sorrow and suffering.I dv not 
want a husband and you need not 
bother about my marriage.” 

The Queen reported this con- 
versation to the King. The King 
had no answer to give, he allowed 
his daughter’ to lead the life 


which she preferred. | 

= Years rolled by. She attained 
maturity. Her companions 

uced her to get married but she 

t stuck to her vow. of virginity. ` 

| pone day, 


ind- 


with some Of her 





companions, Mandodary went to 
the garden to gather flowers. 
While they were picking flowers 
the Princess saw a King speeding 
towards them in a chariot. He 
was the famous King Veerasena 
of . Kosala. The King and 
Princess were struck with wonder 
on seeing each other. Coming 
near the' girls, the King alighted 
from his chariot and asked the 
girls: ‘‘O pretty maidens, may I 
ask something about your 
mistress? Who is this pretty lady? 
Whose daughter ? Is she married 
or single? If married, who is her 
husband ?” 

One of the maids smiling bash- 
fully and lowering her head said: 
“Sir, first say who you are and 
why you have come here. Then 
we shall tell you about our, 
mistress.” 


KING—Have you heard of 
Kosala, I am the King of that 
country, myname is Veerasena. I 
lost the way and have come here, 
My armies are following me. 
Now say who your mistress is.” 

MAID -O King, you might, 
have heard of the Country of 
Lanka. Our ‘mistress is the 


` daughter of King Chandrasena of 
' Lanka. 


Her name is Mandodari. 
She has come to the garden ‘for 
recreation. 
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i KING—Is she married ? 
_ MAID—No, she is single. 
KING- O good maid, please 





tell your Princess these words as 


_ from me : 

“© beautiful Princess, I ama 
King belonging to the Solar 
dynasty. You are a virgin, A 
marital alliance between us will 
be beneficial for both of us. 
Accept me as your husband 
according to the Gandharva rite 
of marriage. I am also single 
like you. I do not lack in nobi- 
lity of race, the vigour of youth 
orin good looks. Iam ready to 
marry you in public if your 
father be agreeable.” 

The Psincess overheard this 
conversation. The maid went to 
Mandodari and said: “O lucky 
Princess, by the grace of God, a 
King of the Solar dynasty has 
turned up, very “young and 
handsome. He loves you. Your 
good luck, what else shall I say! 
Your parents are anxious to 
settle you in marriage. They are 
very mucd worried that even 
after attaining the nubile age 
you have not yet embraced the 
blissful state of matr mony, 
Sages learned in the vedas say 
that service to one’s husband is 
the highest dharma (duty) of a 
woman. One who serves her 
husband attains heaven by ren- 
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dering this service. So the best 
course open to you is to receive 
this valiant King as your 
husband.” 
MANDODARI — ‘‘Impudent 
maid, what . nonsense are you 
saying ? I have repeatedly told 
you that I do not want a 
husband. See, that fellow is 
shamelessly staring at me. Tell 
him to go away from here if he 
wants to save his face.” 
MAID—Foolishness, foolishness 
O wise princess! I wonder at your 
imprudence. O Jady, please know 
that Cupid cannot be overcome and 
that time can change your present 
attitude. Follow the loving advice 
I give you. Those who ignore 
good advice and persist in their 
own silly ideas suffer untold 
hardships. If you act foolishly, 
your lot will also be the same. I 
can say only this much. It is 
up to you to act. 
MANDODARI — Don’t be 

annoyed. I have complete faith 
in the providence of God. I don’t 
do anyting foolishly or precipi— 
tately. What is to happen will 
happen whether -good or bad. 
I am not prepared to jump into 
the, pit knowingly; neither can I 
accept your: point of view. In 
any case marriage is a source of 
trouble and annoyance in 
our present life; therefore I shall 
never marry, 
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Charudeshna, the 


MAID—(To King Veerasena) 
Sire, You may go. She doesn’t 
want a husband. (The King left 
the place immediately). ` 

Mandodari had a younger sister 
named (ndumati. When the 
Princess attained the age of 
marriage, King Chandrasena 
invited neighbouring Kings and 
Princes to take part in her 
Swayamvara. She chose one of 
the Princes as her husband, 
King of 
Mathura had come down for the 
Swayamvara. He. was very hand- 
some in appearance but of basè 
character. Struck by his physical 
beauty and not knowing anything 


-about his character, Mandodari 
fell in love with him and through, 


her maid requested her father to 
give her in marriage to the King 
of Mathura. King Chandrasena 
was pleased with this request and 
at the next auspicious occasion 
Mandodari was married to King 


-Charudeshna. 


Mandodari and Charudeshna 
went to their new home and 
started a happy conjugal life. 


But their happiness was short- . 


lived. Some dark clouds and 
tempests were. visible in 
Mandodari's horizon, One day 


-one of the servants reported to — 


her that Charudeshna was philan= 
dering about with a servant's 


wife. She at once went to the 
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place and caught them red- 
handed, She was infuriated and 
scolded the King. Thinking that 
this was her lot, she kept quiet. 
But there was no change in the 
King’s behaviour. Another day 
she saw him embracing a pretty 
servant maid. The beautiful 
edifice she had built in the air~ 
tumbled down, ‘‘Alas , | was not 
able to discern this snake in the 
grass at the time of our. marriage. 
Ihave been deceived. What shall I 
do ?. Why should I love this 
husband who has no love or pity 
for me ? My life has been wasted. 
Thinking about all these, I had 
given up the fleeting pleasures of 
conjugal life..But overcome by 
desire I put my head into the 
noose. Anyhow, from today 
onwards I completely give up 
this transient pleasure. [ have 
experienced conjugal happiness. 
I have also felt its unavoidable 
sorrows. Life is of no use to me. 
Learned men say that suicide is 
a grievous sin which I do not 
want to commit. If I go back to 
my father’s palace and live there, 
there also [shall not have any 


. peace of mind, my companions 


would tease me. It is better to 
stay here. and lead a life of 
detachment from the world.” 
From that day onwards Mando-. 
dari renounced all worldly 
pleasures and Jed a life of severe 
penance. 
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p Prive once entered into the 
heart of Arjuna, the beloved 
friend of Sri Krishna. Arjuna 
thought that none equalled him in 
love and devotion to his lord and 
friend. The omniscient lord 
_ Sri Krishna reading the heart of 
his friend took’him one day for 
a walk. They had not proceeded 
far when Arjuna saw a strange 
Brahmin eating dry grass as food 
but nevertheless had a sword 
dangling at his side Arjuna at 
once knew him to bea holy and 
pious devotee of Vishnu, one 
whose highest religious duty was 


to injure no being. As even grass ` 


has life, he would not eat it green 
but sustained his life by eating it 
dry and lifeless. Yet- he carried 
a sword. Arjuna wondering at 
the incongruity turned toward the 
Lord and said : 


How is this?> Here is a man 
who has renounced all ideas of 
injuring any living being down to 
the meanest blade of grass; yet 
he carries with him a sword, the 
symbol of death and hatred. 


The Lord said, ‘You had 
better ask the man yourself.” > 
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Parable by Ramakrishna Parama Hamsa 


Kannamma 


Arjuna then went up to the 
brahmin and said: 


Sir you injure no living being 
and you live upon dry grass. Why 
then do you carry this sharp 
sword ? 


Brahmin: It is to punish four 
persons if I chance to meet them. 
Arjuna : Who are they ? 


Brahmin: The first 
wretch Narada 


is the 


Arjuna: Why, what has he 
done ? 


Brahmin : Look at the’audacity 
of that fellow. ‚He is perpetually 
keeping my lord awake with his 
songs and music, . He has no 
consideration whatsoever for the 
comfort of the lord. Day and 
night, in and out of season he 


disturbs the peace of lord by his 


prayers and praises 
„Arjuna : Who is the second ? 
7 ; į 
. Brahmin: The impudent 
Draupadhi goa : ; 
Arjuna : What is her fault ? 
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Brahmin : Look at the incon- 
siderate audacity of the woman ! 
She was so rash as to call my 
beloved lord just at the moment 
He was going to dine. The lord 


_had to give up his dinner and go 


to Kamyaka Vana to ‘save 
Pandavas from the curse of 
Durvasa and her presumption 
went so far that she even caused 
ny beloved lord to eat impure 
‘emnant of her own food. 


Arjuna : Who is the third ? 
Brabmin: It is heartless 
_ Prahlada. He was so cruel that’: 


he did not hesitate for a moment 
to ask my lord to enter the boiling 
cauldron of oil, to be trodden 


under the heavy feet of elephants. 


and to break through an adaman- 
tine pillar, ` 


Arjuna : Who is the fourth ? 


Brahmin : The wretch Arjuna 


Arjuna: Why, what fault he 
has committed ? 


Brahmin : Look at his felony. 
He made my beloved lord, take 
the mean office of charioteer of 
his car in the great war of 
Kurukshetra. 


Arjuna was amazed at the 
depth of .the poor Brahmin’s 
devotion and love and from that 
moment his pride vanished and 
he gave up thinking that he was 
the best devotee of the lord. 
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Balance of mind yields good results ) 
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Ne So rnuch energy that may be utilized for work is 
Boe wasted when one is ruled by passions. Only a calm 
_ mind gan do good work as is proved ‘by the lives of 

great men- Contrary to the mind ruled by passions, a 

calm, forgiving and well balanced mind produces good 
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_ Sri Raghavendra is one of the 
most celebrated mahans. He was 
the second son of Thimmanna 
Bhatta and Gopikambal. His 
parents named him Venkata 
Bhatta. After his father’s demise 
he was brought up by his elder 
brother, Gururaja. Even as a 
student he proved to be a natural 
genius and mastered all the 
sastras within a short period. 
He married Saraswathi Bai and 
their marriage was blessed with 
a male child. Driven by poverty, 
one day he went to a samaradhana 
expecting rich rewards, Not 
knowing his greatness, the purohit 
insulted him and asked him to 
prepare sandal paste. Venkata 
Bhatta chanted the Agni Sukta 
while preparing the sandal paste. 
When the brahmins applied ‘it 
on the body, it burnt them like 
fire. All the brahmins realized 
his greatness and begged his 
pardon. Again he chanted Varuna 
Sukta and prepared some more 


sandal paste. Its application 
nullified the evil effect of the 
Agni Sukta and` gave them 
comfort. 
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ce “Sri Raghavendra Swamigal” 


S. Chandrasekaran 


Marriage and other worldly 
pleasures failed to tempt him. 
He became the disciple of 
Sri Sudeendra’ Swamigal „and 
pursued his spiritual studies. He 
wrote Sudha Parimalam, a tipni 
(commentary) to the Nyaya 
Suthai of Sri Jayateertha. Hence 
he was called Parimalachariar, 


Later, Sri Sudeendra Swamigal 
gave him sanyasa and chose 
him as his successor. He named 
him as Sri Raghavendra because 
it was Sri Rama who changed 
the mind of Venkata Bhatta and 
made him accept sanyasashrama, 


Sri Raghavendra performed a 
number of miracles and brought 
happiness to the sufferers, When 
a disciple was bitten by a snake, 
he chanted the Garuda mantra 
and saved him from death, His 


mrithika gave enormous tiches 


_to the poor people. and his 


Kamandalu- water brought life 
to the dead men, Venganna, an 
illiterate stupid suddenly became 
a scholar and a diwan by the 


"blessings of Sri Raghavendra. 
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Swamigal attained Jiva 
Samadhi at Mantralaya in the 
Saka year 1593. Appannachariar, 
a dedicated disciple Went to his 


` brindhavan and sang a stotra 


on him. A voice came out 
from the brindhavan and comple- 
ted. the last verse assuring all 
the prosperities to its readers. 

People say that he is still 
living in his brindhavan to bless 


his devotees, When Sir Thomas 


-Manro was the Governor of 


Madras State, he wanted to 
confiscate the lands donated to 
the Mantralaya. Swamigal app- 
eared before him and asked 
him to give up hi; proposal. 
Manro was greatly over-awed 
and he dropaed his idea. This 
Miracle has been recorded in 
the district gazette of Bellary. 
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There is nothing to be Proud of, in money. If 
you are rich, there are richer and richer men than 
you, in comparison with whom you- are a mere 
beggar. After dusk when the glow-worms make their 
appearance, they think, “We are giving light to the 
world.” But when the stars begin to twinkle, the 
pride of the glow-worms is humbled. Now the stars 
begin to think, “We are illuminating the universe.” 
But after a while the moon ascends the sky, and 


‘her silvery light humiliates the stars and they pale 


away in sadness,- Again, the moon grows pr: ud and 
thinks that by her light the. world is lighted and 
bathed in beauty. But presently the dawn proclaims 
the ascent of the sun on the eastern horizon. And 
where is the moon now? 

If they, who think themselves rich ponder over . 
these facts of Nature, they would never, never boast 
of their riches and power. 

Water always flows out under a bridge but never 


Ae Stagnates ; so money passes through the hands of the 
flee, and is never hoarded by them. 


-Bhagevan—Sri—Ramakristina~ 
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Timely cleverness is more powerful 
a than strength 


B.S. Narasimha Iyengar 


Long ago there was a King 
called ‘Supratapa’ who ruled 
from Kanchi. Once four thieves 
broke into a rich man’s house 
and stole much wealth. But 
they were caught by the police 
and brought before the King. 
The King was satistied that the 
thieves were the real culprits 
and ordered them to be hanged. 


Three of the thieves 
hanged accordingly. The fourth: 
one was too clever. He thought 
of a ruse to escape. He sent 
word to the King that he was 
master of a special device by 
which he could help mankind. 
He prayed that the King might 
listen to it before his orders 
were put into effect. 

The King ordered the thief 
to be brought into his presence. 
The thief declared: “I know 
how to produce gold from land. 
If golden seeds of the size of 
mustard in a well- 


were 


are sown 


cultivated land, I can produce `: 


within a month a hundred times 
the gold so sown.” The King 
got ready the ‘land and the 
golden seed. The thief, however, 
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refused to sow 1t himself. He 
argued “If I am entitled to do 
this I would. do it. I am only 
a cursed thief. Let some: ne 
who has never stolen anything 
all his life be ordered to do 


-it, Therefore your majesty or 


the ministers or the judicial 
authorities may do it.” The 
King confess d that in his child- 
hood, he had stolen money 
from his father’s purse. The 
ministers declared that they too 
were unfit because they were actu- 
ally living on the wealth given to 
them by the king which they 
did not feally deserve 
hence were equal to thieves. 
The Police Officer admitted “‘I 
stole sweets in my childhood”. 


The thief was thus emboldened 
and declared ‘If all of you 
are thieves, why should I alone 
be hanged?” The King was 
pleased with bis timely cleverness 


„and released him. 


Moral :— Stealing is bad but 
one must be clever and bold 
to get on well in life and to 
save himself from danger, ` 
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YOUR ATTENTION PLEASE 


According to the direction of His Holiness Kanchi 
Acharya (Senior), Kamakoti Prabha Trust (Regd.) is now 
remitting every month Rs.2900/- to Vedic Scholars, 
many of whom are of advanced age. The Trust would 
like to participate in a bigger way in the spread of Vedic 
education, which is dearest to the Paramacharyal. For 
this the Trust needs more funds. 

The Trust's income consists of only subscriptions 
—— Annual, 5-year and Life Membership. The 
first two do not even cover the cost of the publi- 

cation. Life-membership is the only source, that provides 
asurplus. The Trust, therefore, solicits enrolment of more 
Life Members to enable greater participation in the cause 
dear to His Holiness. 


y SUBSCRIPTION RATES 


Inland Foreign 
Rs. 10/- US $ 10 


Annual 
5 year Subscribers Rs. 50/- US $ 50 
Life Members Rs. 200- US $ 200 


Cheques/Drafts/M.0-s may please be drawn in the name of 


Kamakoti Prabha Trust (Regd) and sent to: 
KAMAKOTI VANI 
79/8, Elephant Rock Road 
Il Block, Jayanagar, Bangalore-560 011 
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are to be sent to the following address 1 


$ Managing Trustee 

KAMAKOŢI PRABHA TRUST (REGD.) 
A-30, 7th Floor, Jayanthi Apartments, 

43th Cross, Malleswaram, Bangalore-560 003 
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